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Abstract

This research analyzes the realities of Nagli's intervention in the boundaries of cognition shackles. It also points
out the prominent divine promise of cognition shackles’ termination. Today, The Ummah is at risk of certain levels
of divine cognition shackles that tend to influence their Agli and worldview and Nagli connections with the divine.
The current research, however, is administered to analyze the Nagli intervention mechanisms in divine cognition
shackles influencing human-divine cognition and practical developments relating to perceiving Nagli lexicon, Naqgli
(Ukiel; cross-over), and the Nagli — Aqgli integration progress. The InAQ Methods were employed in the current
study. The InAQ approaches encompass aspects of Nagli and Aqli integration insightsThe findings show that the
proper use of Nagli terminologies, lexicon, and (ZX3; the Qur’anic stories and parables) eradicate Naqli cognition
shackles. The findings also show that, by Allah’s permission, intervenes in human cognition (core); the
imperceptible drives either consciously or unconsciously; during moments of stupor (daze) and during (Yl
receiving divine guidance of Al-Qur’an (78:9) that preens the knowledge acquired by a human from time-to-time.
The findings further show that the selected angels execute Nagli intervention in divine cognition shackles
according to human cognition levels, needs, and abilities.

Keywords: Cognition Shackles, Disclosure, Divine, Emissaries, Naqli Intervention, Restoration

INTRODUCTION

This research analyses the Naqgli intervention in divine cognition shackles from organic Quran points of view.
There are diverse experiences of divine cognition shackles. Naqli provides strong foundations for a
compassionate, inclusive, and supportive approach to the boundaries of divine cognition disabilities. The
Nagli intervention in divine cognition shackles intersects both Naqli and Aqli in a very viable way, as both
Nagqli and Aqli emphasize inclusivity, understanding, and respect for different reasoning capacities. The Naqli
also encourages educators to devise various religious curricula to suit their different cognition requirements.
In Nagli's perspective, every individual is cognitively incomplete.

© The Authors 2025. Published by Tazkiyyah. This is an open access article under the CC BY 4.0 license.
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Therefore, all people are victims of their respective disabilities (Al-Qur’an,12:76). However, the Naqli
approach to humanity cognition is regarded with dignity and respect, regardless of their inborn cognition
disabilities (Al-Qur’an,17:70). The Nagli offer guidance on how to treat people’s cognition needs (Ranjbar,
Sharifi, & Rafiei, 2021). The Nagli provisions encourage several Naqli provisions highlight the importance of
compassion and care for those who are cognitively vulnerable (Al-Qur’an; 20:26, 73:20, 2:196, 87:8, 92:7,
2:280, 2:185, 18:88, 80:20, 94:6, 94:5, 54:40, 54:32, 54:22, 65:7, 54:17, 65:4, 51:3, 19:97, 44:58, 92:10).
However, the Nagli principles of cognition stress the importance of devising means of providing knowledge
to every individual, regardless of their cognition abilities (Guo, 2023; Gufran, & Muhammad Amrillah, 2022).

The Nagqli also provides a lot of prominent divine glad-tidings regarding the divine cognition shackles
broken by the Nagli emissaries of Sura 56: Al-Wagqia, Surah 36: Ya-Seen, the Nagli emissaries of Surah 77: Al-
Mursalat, the Naqli truth revieler of Surah 69: Al-Haaqqah, the scripture textual surface layer is vibrated
within its way to reveal the Nagli truth in Surah 99: Al-Zalzala, Surah 30: Al-Room, and in so many other
Qur’anic units of composition when a group of people who are bound to fall (into disrepute) they (eventually)
fall (into disrepute) in Surah 56: Al-Wagqia, and when a group of people who rush toward the superficial way
of Nagli interpretation instead of diligent delayed divine lexicon-based understanding are eventually
defeated in Surah 30: Al-Ruum, and in so many other Qur’anic units of composition.

The methodological aspects of Nagli combat the Naqli cognition shackles using (o7, ;) methods
which comprised of 1. Observing of (=u>s; Qur'anic markings). 2. Following organic (J#; elaboration
deposited by Allah S.W) in Al-Qur’an. 3. Using the Intellectual deduction ( }.=#; divarication) resulting from
(Al-Ieatibar); cross-over. 4. (:5V4); the delayed diligent observation using the divine lexicon.5. Al-Qur’an
nested interpretation. 6. The spirit of certainty, relevancy, and intentionality of all Al-Qur’an-related
patterns, including orthographic variations; and 7. Abiding by principles of using (s i; Ibrahim
composition style the chosen one to be the Imam of all generations in the proper use of divine lexicon) in Al-
Qur’an (2:124), and the frequently used Al-Qur’an unique terminologies) the way they are consistently used

in Al-Qur’an itself (Al-Qur’an, 16:103; 26:195), even if they happen to stand for different meanings in the 7th
C. Arabic lexicon and language arts.

Limitations of Tadabbur Al-Quran Instances Provided in The Current Research

Due to the limited scope and the number of Naqli cognition shackles variables analyzed in the
current research some instances of tadabbur Al-Quran methods such as Observing the Qur’anic
markings (Al-Qur’an, 16:103; 55:1-2) and using the Naqli nested interpretation to uncover the
meanings and indications of Al-Qur’an verses at either textual or conceptual levels (Al-Qur’an, 6:99).
have not been elaborated for divine intervention in Naqli cognition. That is because some of the
Nagqli texts in question have been either out of the current research context, or they are very clear;
easy to understand; (Mubiin, Mufassalaah & Muhkamah), and are perceivable by ordinary levels of
cognitive capacities. Such categories of Naqli texts do not call for advanced tadabbur Al-Quran
methods’ application such as the Qur’anic units of compositions that were provided about the direct
exposure of the true promise of divine knowledge restoration by the truth revealer (Al-Qur’an, 69:1-
3) & 69:11-18), Qur’anic parables on divine knowledge restoration when Al-Qur’ans surface layer
is shaken and split in its way of splitting (Al-Qur’an, 99:1-8), Qur’anic parables on divine knowledge
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restoration by the divine pressuring to extract the truth out of the truthfulness of the Al-Qur’an (Al-
Qur’an,103:1-3).

On the point of limitations, this article provides one example (out of research scope) about
the use of Naqli (Nested Interpretation) to guide subsequent similar investigations. The method of
Nagqli (Nested Interpretation) is used to uncover the meanings and indications of Naqli provisions
using textual, contextual, and conceptual levels. The Naqli (Nested Interpretation) at textual levels
encompass various divine textual analyses including Naqli text segmentation (along with text divine
lexicon, semantics and orthographical variations, divine language-arts, the frequently used divine
terminologies, and specific elements of divine syntactic and morphologies. Yet Naqli (Nested
Interpretation) at the conceptual levels) encompasses various collections of Naqli abstract concepts
that are embedded in Naqli linguistic boundaries and (Ibrahim composition style).

The Naqli (Nested Interpretation) at the context levels involves geo-historical aspects; (i.e.
geographical location contexts, time, and factors influencing the Naqgli messages (not the language
text; the language texts are veritably preserved). For instance, the interpretation of Al-Qur’an verse
(40:37) is nested with Al-Qur’an verse (111:1-1).

Allah S.W Says:
e Al ) éug& SN2 S (Al-Quran, 40:36). "OL Y Jif W sss U i buls g Gies i

P

. (Al-Qur'an, 40:37) "5 3 NS JWJ\ o 3og alis 552 03540 o) BUAS (a8l 1Y )

3

¥

Fir'aoun said: Haman, construct for me (\*2%s; a composition of lexicon) so that I can reach the ways (of
elevation) (Al-Qur’an, 40:36). The ways of (< 3Wld); the elevated layers of understanding) so that I may look
upon the God of Moses (revelation) because I think that he is a liar! And so Fir'aoun’s (4& 2 s his corrupt
toiling) were made to seem fair to him, and he was barred from the Way. And Fir'aoun’s trickiness was about
nothing except in (< cutting off peoples’ palms)” (Al-Qur’an, 40:37). The Al-Qur’an verse (40:37) above
can be nested with following Al-Qur’an verse (111:1).

Allah S.W Says:

&is gl L;" 1% & (1) both palms of Abu Lahab are cut off, along with the way he did the cutting off palms!
(& Ly a4 21 (2) His wealth will not suffice him, neither what he has gained; <& &2 156 i (3) he
shall roast at a Flaming Fire, claall Aa A (4) while his (noble) subordinate woman, holding the
responsibility (of Musa protection against Fir'aoun’s torture) 3 & Jia bas 4 (5) like a rope of palm fiber
around her neck! (Hany Atchan, 2023). The divine terminology (<) in Al-Qur’an verse (40:37) and the unit
of composition (&53) in the above Al-Qur’an verse (111:1) indicate that the two stories have much to share
in common and therefore the application of Naqli (Nested Interpretation) uncovers the true essence of
divine meanings and indications of those Nagqli provisions. Thus using the Naqli (nested interpretation)
method helps to uncover the meanings and indications of Al-Qur’an unique texts and non-Arabic
terminologies that cannot be elaborated by the 7th-century Arabic word lists (Himdi and Assiri, 2023). The

28



Divine Intervention in Nagli Cognition Shackles; (The Prominent Promised Emissaries’ Disclosure) m

use of Naqli text analysis along with Naqli (Nested Interpretation) further facilitates the proper extraction
of Naqli divine messages including morals, rituals, and laws.

THE RESEARCH PROBLEM

It is absurd, that the supporters of those who rejected to learn Al-Qur’an linguistic boundaries and (Ibrahim
composition style) became too competent in Tafsiir, Asbab Al-Nuzul, and Hadith publications after 50 years
after the death of our beloved Rasul S A W (Kaltsum, 2020). It is very absurd that a tremendous amount of
Islamic heritage was masterminded by (&1:3); the 7th C. Arabic speakers) mentioned in Al-Qur’an, (9:97;

49:14; and 48:16). Al-Qur’an, (48:16) discredited (the 7th C. Arabic speakers for being the worst rejectors,
worst hypocritical, too competent -in the wrong style to accept the evidence for the Al-Qur’an linguistic
boundaries of what Allah made accessible upon His Messenger (Boudokha Massoud, 2024; Saeh, 2015).

Then, the majority of these (the 7th C. Arabic speakers) mentioned in Al-Qur’an, (9:97; 49:14; and
48:16) embraced Islam very late after the conquest of Mecca right before the death of our beloved Rasul S A
W. They happened to be branded as the Umayyads dynasty. When the Rasul S A W forgave them upon the
conquest of Mecca and treated them with compassion, in response to this generosity of the Rasul S A W after
his death the Umayyads massacred the best of Medinan young men in the famous battle of Harrah which was
managed by Umayyad’s reign. Then they managed the (Hadith Dha3eif) industry and spread the 7th C. Arabic
lexicon along with the true divine lexicon claiming that the scripture was revealded in their linguistic motifs
and composition styles (Shamsuddin, Asmad, & Binti Ahmad, 2018; Makkawi Ibrahim, 2018; Wheeler, 2021).

The common challenge of divine cognition shackles affecting people's divine cognition is manifested
in their improper divine communication skills, insufficient divine reflection skills, poor divine cognition
levels, and other divine cognition variables (Al-Qur’an 36:7-11). Hence, the victims are often stigmatized to
feel isolated or ashamed of their defeat and disrepute experiences as witnessed in Surah (Al-Qur’an,30:02);
(5 is plural of (seekers), from the root " »," a group of people who rush toward the superficial way of Naqli

interpretation instead of diligent delayed divine lexicon-based understanding. The cognition defeat and
disrepute experiences are also witnessed in Surah (i3)) (Al-Qur'an,56:1-2; 96:15). (i) is plural, from the
root "<, " a group of people who are bound to fall (into disrepute) they (eventually) fall (into disrepute) (Al-
Qur’an,56:1-2; 96:15).

Further elements of divine cognition shackles are manifested in accepting the (Al-Ziinah) or the
adornments (.4 &Y); falling prey to groupthink and herd mentality (.~21); choosing the way of indirect

guidance (forefathers, leaders, teachers, relying on poets use of Arabic, relying on corrupted older
scriptures) (x's¢); neglecting (delayed diligent understanding of the scripture) and Naqli verification; belying

the Al-Qur’an (s';x) (i50); distractions from, and neglect of, the Al-Qur’an (_>'+!); and conceit or attachment
to what we think we know (,.%z.1) instead of acquiring insights in what is provided by the authentic Naq]li.

Thus, this is the new era of divine cognition shackles’ break as in Al-Qur’an (36:7-11); We are witnessing that
what went around the Nagli corruption before comes around it from time- to time.

In this era of divine cognition shackles break we witness many signs of defeat and shame of people
who are bound to fall (into disrepute) because of their Naqli corruption when they (gradually) start to fall
into the disrepute (Al-Qur’an,56:1-2; 96:15). It is evident that the signs of defeat and shame of people who
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planted the divine cognition shackles during 40H are mentioned in Surah 81: Al-Takwir and Surah 100: Al-
Adiyat. They are also bound to fall into disrepute by the Nagli emissaries of Sura 56: Al-Wagqia, Surah 36: Ya-
Seen, the Nagqli emissaries of Surah 77: Al-Mursalat, the Nagqli truth revealer of Surah 69: Al-Haaqqah, by the
vibration of the scripture textual surface layer within its way to reveal the Nagli truth in Surah 99: Al-Zalzala,
by defeat and shame of people who planted the Naqli cognition shackles Surah 30: Al-Room, and by regaining
the Nagqli evidence-based knowledge in Surah in Surah 102: Al-Takathur, and by the Nagqli prevalent
announcement of Surah 78: Al-Naba‘a, in so many other Nagli units of composition. It is also evident that
every human being is at risk of certain levels of divine cognition shackles that tend to influence their Aqgli
worldview and Nagli connections with the divine (Abdekhoda, & Ranjbaran, 2022).

This is the new era of divine cognition shackles’ break using Naqli intervention disclosure so that
people can analyze the Nagli by themselves without (%s¢; any crookedness (detour approach) just like our

beloved Rasul S.A.\W and his great Sahabah R.A (Elass & Bennoudi, 2023; Ford, 2013). The early Muslim
community was instructed to follow the in which were instructed to engage the Nagqli directly without any
detour Al-Qur’an (18:01, 39:28, 14:3, 11:19, 7:45, 7:86, 3:99, 20:107, and 20:108).

Allah S.W Says:
(18:01) ”L;}_f 4 J;_;; éj ;)L;/Q\ s liE J_/; JJJT s 5‘&'\3 Sad

Praise belongs to Allah who has sent down the Book to His worshiper (Prophet Muhammad) and has not
made ( 4ss; any crookedness (detour approach) for it (18:01).

Also, Allah S.W Says:
(39:28) "055% 4l £3e (53 28 e G134

Itis a concinnated Al-Qur’an; (arranged in a meaningful order) (g3 <3 7%; free from crookedness and detour
approach), in order that they will (&s%; be disciplined by proper use of divine terminologies, divine lexicon,

and divine composition style while toiling on it (39:28). See also Al-Qur’an (14:3, 11:19, 7:45, 7:86, 3:99,
20:108, and 20:107), (Hasaniyah, Faisol, & Murdiono, 2023).

Allah S.W Says:

42 <t defeated are (»5)) the (seekers) (g'pﬁ‘ & 3 of the superficial way of the scripture interpretation)

instead of diligent delayed divine lexicon-based understanding (this was during the era of Rasul and great
Sahabah when they defeated the 7th C. Arabic lexicon and language-arts (2) :4;) o5 il 4% 3; however, the

defeated ones; i.e. the seekers of the superficial way of the scripture interpretation) shall become the victors
during the times of divine unproductive situations; i.e. the times of divine instability that proceeded the era
of Rasul and great Sahabah when the user of the 7th C. Arabic lexicon from (Banu Umayyah) started to
produce a lot of (Hadith Dha3iif) in form of Nagli using their 7th-century Arabic lexicon (Al-Qur’an, 30:02-
03). Allah S.W Says:
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S Y st B Ji# 3= 34 the divine declaration has become due upon them, and thus, they will not believe.

(7) Gsmak 248 063 ) & VSBF 157 3 das € we have remanded blinders into their convictions and thus, (the
blinders and Nagqli cognition shackles) are up to their chin, and thus, they (those who do not believe) are
resistant and deprived of receiving any new guidance. (8) o2 ¥ 35 sl de sgls oas 18 2ol o 20 Uass we
have remanded Infront of them a barrier and behind them a barrier, (gwu, and thus, we shrouded their
convictions) and thus, they con not perceive. (9) &,k ¥ 1442 1 3 2550 16 1525 It is all the same whether you
(Muhammad) have warned them or you have not warned them, they will not believe. (10) 33 & 5 348 G
f;f.b Baks 530 Al A e (Gy It is not what you think Muhammad), You warn only someone who follows
the ($3; Dhikr; i.e, the Qur'anic stories and parables), and toils (following signs of) Al-Rahman) in

accordance with what has been not disclosed). Give such a person a glad tiding of reconnection with Allah
and a soft-spoken recompense (Al-Qur’an 36:7-11).

It is hypothesized that the proper use of Naqli terminologies, lexicon, and (Qur’anic stories and
parables) eradicate the divine cognition shackles (Kitishat, 2016; Mulovi¢, 2022). Thus, while engaging in
bringing in cognition capacity professionals, Naqli intervention is viable in restoring people’s divine
communication skills, divine reflection skills, divine cognition levels, and divine general knowledge
restoration can bridge the gap between Nagli cognition capacity and Aqli integrity. Therefore, this article
provides clear examples of eradicating the divine cognition shackles using original Nagli terminologies, Naqli
lexicon and (Qur’anic stories and parables) along with restoration of divine communication skills,
restoration of divine reflection skills, restoration of divine cognition levels, and divine knowledge
restoration. However, it is advisable to follow the Aqli routine of bringing in cognition capacity professionals,
creating resources on coping strategies, and normalizing conversations about cognition capacity so that the
problem of cognition capacity stigma can be mitigated (Guo, 2023).

METHODOLOGY

Due to the current research scope and objectives, this research is aplicable with most of (2 ;x) methods
including:

1. Observing (Qur’anic markings) (Al-Qur’an, 16:103; 55:1-2).

2. Following organic (elaboration deposited by Allah S.W) Al-Qur’an (11:1).

3. Using the Intellectual deduction (divarication) result from (cross-over (Al-Qur’an, 59: 2), (Nabila
Hamid Hamid Alj, 2015; Al-Bakaa & Joda, 2017; Holmes,1998).

4. (;); the delayed diligent observation using the divine lexicon (Al-Qur’an, 4:82).

5. Using the Nagqli nested interpretation to uncover the meanings and indications of Al-Qur’an verses at
either textual or conceptual levels (Al-Qur’an, 6:99). The Nagqli (Nested Interpretation) at textual
levels encompass various divine textual analyses including Nagli text segmentation (along with text
divine lexicon, semantics and orthographical variations, divine language-arts, the frequently used
divine terminologies and specific elements of divine syntactic and morphologies. Yet the Nagqli
(Nested Interpretation) at the conceptual level (Achfandhy, 2020), encompasses various collections
of Nagqli abstract concepts that are embedded in Nagqli linguistic boundaries and (Ibrahim
composition style) (Hambali, 2024). The Nagli (Nested Interpretation) at the conceptual level also
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involves geo-historical aspects; (i.e. geographical location contexts, time; and factors influencing the
message (not language).

6. Embracing the spirit of certainty, relevancy, and intentionality of all Al-Qur’an-related patterns,
including orthographic variations.

7. Abiding by principles of using (Ibrahim composition style) and the frequently used Al-Qur’an unique
terminologies) the way they are consistently used in Al-Qur’an (Al-Qur’an, 16:103; 26:195), even if
they happen to stand for different meanings in the 7th C. Arabic lexicon and language-arts (Cicek,
2022).

Muslim scholars should honor the rampant need for divine terminologies, which are master keys that
unravel the Al-Qur’an’s concealed provisions, by producing a valid, reliable, and authentic Al-Qur’an wordlist
based on (Ibrahim composition style) curriculum and (o724 ;) methods (Calis, 2022).

LITERATURE REVIEW

The wide range of literature on the divine intervention in Naqli cognition shackles was consulted for this
research purpose including Qur’anic parables on restoring divine communication skills Al-Qur’an (7:58) &
(30:46), Qur’anic stories on restoring divine communication skills Al-Qur'an (31:12-14), and (2:55-56).
Further instances literature divine intervention in Naqli cognition shackles included Qur’anic parables on
restoring divine reflection skills Al-Qur’an (2:164), Qur’anic parables on restoring divine reflection skills Al-
Qur’an (4:82); (47:24); (25:73); (24:44), and (27:83-85), and Qur’anic parables on restoring divine reflection
skills Al-Qur’an (34:46) & (30:41).

The Qur’anic parables on restoring divine cognition cross-over Al-Qur’an (2:255), (2:29), & (71:15-
20), Qur’anic parables on restoring divine cognition cross-over Al-Qur’an (6:141), Qur’anic parables on
restoring divine cognition cross-over Al-Qur’an (6:99) & (39:29) were also included (Muhammad Jassim Al-
Jassim, 2022; Nabila Hamid Hamid Ali, 2015). Finally, the Qur’anic parables on divine knowledge restoration
Al-Qur’an (69:1-3) & 69:11-18), Qur’anic parables on divine knowledge restoration Al-Qur’an (99:1-8),
Qur’anic parables on divine knowledge restoration Al-Qur’an (103:1-3) were also consulted.

Instances of Divine Intervention in Naqli Cognition

The Nagqli cognition restoration involves a complex approach to enhancing spiritual and ethical
understanding using "divine" attributes (Hassan, Ahmad, & ElI-Muhammady, 2022). It is a framework for
restoring and enhancing one’s cognition alignment with higher spiritual principles, promoting ethical
behavior, and developing a deeper connection to divine wisdom. Thus, the Nagli cognition restoration is
comprised of the following four major constructs that bring about optimum cognition restoration including
restoration of Naqli divine communication sKills, restoration of divine reflection skills, restoration of divine
signs cross-over, and divine knowledge restoration.

Divine Intervention in Naqli-Divine Communication
Allah S.W Says:
(7:58) 01855 w33 oW Sad SUISIACE Y

— =
z
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Good land i.e (2L); Natsu of human/ directly guidable man) yields its vegetation (i.e. divine guidance) by the

permission of its Lord. While the corrupted (Natsu of human) yields only the scanty. That is how We explain
the (divine) signs to those who (54%%; properly communicate with Allah using divine lexicon) (Al-Qur’an,

7:58).

The use of (Ibrahim composition style), (the delayed diligent observation), and (divarication); the
(25 planted crops) i.e. the mature concepts which are yielded by (cross over) procedures of one divine

section then we apply them to the new counter sections. are the most relevant methods of (o741 ;.5) applicable

with Al-Qur’an, 7:58. just like Qur’anic stories and parables and verses on creation and nature, verse 7:58
above is not exceptional; it is parabolic which makes it almost impossible to engage it for the divine
communication without using (Ibrahim composition style) and (delayed diligent observation). According to
(Ibrahim composition style) throughout Al-Quran, the elevated meanings of the terms (4 ,sald ,>5) imply

(the living human (s) e.g (Al-Qur’an, 50:36); (&\; implies effects of divine guidance on a human soul) e.g (Al-
Qur'an, 71:17); (Xs; implies the proper communication with Allah using his divine lexicon; Ibrahim

composition style.

The selection of the type of (o731 ;) methodology applicable to any given verse is always determined
by Allah’s signatures at the end of the Qur’anic verse(s). For instance, the signature of verse 7:58 ( &y Guis

59855 038 oY1 ); that is how (Ue); we explain) the (2¥; divine cognitive signs)- the divine signs are not in the

scripture texts; they are always in the human cognition domains- to those who (555xs; properly communicate

with Allah using divine lexicon) (Al-Qur’an, 7:58). The verse 7:58 above imply more elevated meanings above
its surface of superficial layer; the (z;; adornment layer) which we are alerted about in Al-Qur’an (18:7-8).

nZas z - - o~ PG + // j'/ i) 4// A °iaﬂ5/‘a/‘/}°’ A f’. .o/ﬂa 1- - /a// ‘1.‘"
(Al) "33 1o Gile G Oled Bjs5 Al-Quran, 18:7)) s st (il aa5ld @ &y 23V Lo b Uas O
Qur’an, 18:8

We have rendered (=Y & \; what is atop the scripture text- of Al-Qur’an) (¢ &; an adornment
against it) (+513; to expose them); (:<+7 :4;, who among them seeks the -concealed- insights) (345; in their
toiling- on the scripture) (Al-Qur’an, 18:7). And indeed (there will come a time when) (&,:4; we will render)
(&= u; what is atop of it; i.e. the adornment against it) i.e. the superficial understanding of the scripture text)

(%34 \ix2; barren like unfertile powdery sand) (Al-Qur’an, 18:7-8).

The term (shukur; <:) throughout Al-Qur’an is not used to mean the superficial (gratitude <: vs.
ingratitude ,:~) as suggested by the 7th C. Arabic literature corpus. Thus, the superficial layer of the term
(shukur; £:) as suggested by the 7th C. Arabic lexicon does not reflect the eternal divine qur’anic term ” "
vs. “,s” which consistently refers to the proper communication with God using His divine lexicon (Qur’an,

27:40,31:12, 54:35, 46:15, 34:13, 27:19, 31:14, 4:147, 14:7, 39:7, 2:243, 2:185, 2:172, 2:152, 16:114, 3:123,
56:70, 36:73, 23:78, 28:73, 40:61, 27:73, 5:89, 16:78, 67:23, 30:46, 36:35, 10:60, 7:58, 2:56, 22:36, 45:12,
2:52,14:37,12:38, 34:15, 35:12, 29:17, 32:9, 8:26, 16:14, 7:10, 5:6)
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It is also vital to engage verse 7:58 using the Al-Qur’an toiling method of ( divarication) which
results from (cross-over) and mature concepts yielded by (cross-over) that could be applied to new
sections as in the following verse of Al-Qur’an (13:4) Allah S.W. says:

0%

R e s (e o5 56 A Ol s Disto s 5 ST 0 Bl St gl 251 g
" (Al-Qur'an,13:4).; {; S HE <Y a3 ¥] ‘Jl ny\ X

And (3 in the style of) (g';ﬁ\; the scripture), (you find) there are sections in close proximities to one
another, and (you also find) (&s; concealed abodes of understanding) (¢; containing) (..i; vines currying
branches of ripe grapes i.e. collection of mature concepts), and (you also find) (;5;; planted crops) i.e. mature
concepts yielded by (,:}; cross over) and ( ;) procedures, that could be applied to new sections) and (you
also find) (:.¢; date palms; i.e. stories of messengers and prophets) (visis %23 dis; that grow in family clusters
and otherwise; all of them are irrigated with a single origin of (..; i.e. divine guidance) and we favor some of
them over others in (J’fé\}v; eat, i.e. their consumption of locutionary expressions). Verily, in all the above are
signs for a (»;3) people whose cores; (_I) receive divine guidance (Al-Qur’an,13:4).

In the manner of tthe above submissions we can futher use the (¢/U8 %) methodology of
(divarication) and the mature concepts yielded by the verse 7:58 (cross over) procedures of the known
divine section of the singuler term (') wich imply (the living human in verse the verse, then we apply them
to the new couter section of plural term (3) in Al-Qur’an (50:36) so that we can access more divine inshgt
about the two divaricated verses. Having realised the consistent divine use of the terms (234, sald) A ) to
imply (the living human (s) we can apply the (divarication) of the singular term (JU‘) in verse the verse 7:58,
then we plant it with the crops of the plural (234)) in Al-Qur’an (50:36) to realise that the dead peaple keep
on searching (for an opening) to access those who still alive in their a physical existence, (asking themselves)
[s there a solution to join you in toiling to earn more reward from Allah. Hence the living ones are the hosts
of the dead souls acting like proxy for the dead () helping them to continue earning Allah’s rewards of

(w4Lah) because the; (o35 dead people) are not able to do the (=uL2)) by themselves without connecting the
a living body. Hence, the more we do the (~u4L.)) the more we help the (u3) to earn Allah’s benedictions in
their afterlife zone and vice versa. On contrally, when we neglect to do the (=uL2)) they move elsewhwere
searching (for an opening) in to those who (alive) still with a physical existence doing the (o421, (asking
themselves) 'Is there a solution" for them to get more rwards from Allah? The following verse (50:36)
becames clear by applying the (J/J2) i%) methodology of (divarication):

(5036)&4"; JAJ'}U\L; JW/MWLTVAOJJJ&LJ&J{T}%

How many (o33 lineages); ("cw3" o g5o4 o2 "03") such as ("#de" . ¢ 504 o2 "uale” ) How many lineages we

rendered extinct before them that was stronger in valor than them, then they searched (for an opening) into
those who (alive) still with physical existence, (asking themselves) "Is there a solution"? (50:36).
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Thus, the divarication methods in the above analyses are the cross sections of the optimum cognition
restoration pertain divine communication restoration implied by the divine term (55X%) in the context of Al-

Qur’an verse (7:58). The same applies diligently with the rest of divine units of composition by the qualified
toilers on the scripture pertain the rest of cognition restoration constructs such as divine reflection
restoration, restoration of divine signs cross-over, and divine knowledge restoration knowing that Al-Qur’an
units of composition are full of concealment and the were deliberately made complicated to those who do
not follow Ibrahim composition style. Allah misleads many with Al-Qur’an and guides many with it but He
misleads none except those who do not follow Ibrahim's composition style, (Al-Qur’an, 2:26).

Divine Intervention in Naqli Reflection

Allah S.W Says:

G5 01 35 6 3D 3 o2 Vu,mj S oty o8 wlezy gls s Gy
SERCI f’% i) Al ety G iy tals 815 870 G S5 B3 A (oY) 26 s
(v:vie) "oslan

Indeed in the creation of the (wisuz); the elevated layers of understanding) and (g‘pﬁ\; the scripture); and in
the alteration of night and day (toiling); in the “«id; i.e. the proper supplications” that delivered upon (xJ;
unstable grounds) with beneficial to the people; and in what Allah (Jif ; made accessible of His “.i; divine
guidance “from (::24; the abstract understanding) and then He revivifies with it the “_>33; scripture ” after
(&34 its corruption), (& &35 ; and He also exposes in its (proper) way) (knowledge extracted) through every
type of “£is; toiler”; in the appropriation of (c &) triumphs; ie. Divine messages) and in (A=4; the compliant)
(<523; the existing state of knowledge and hypotheses of new potential discoveries and ideas) (of that are
compelled between the “ci5u2); layers of understanding” and (g'aﬁu the scripture) “surely, these are signs for
people who reason (Al-Qur’an, 2:164).

The signature of the above Qur’anic verse (2:164) ...“surely, these are signs for people who
reason”... together with the meanings of the divine terminologies that featured in the above verse (2:164)
constitute the decree that the true insights of the Qur’anic verse (2:164) can only accessible by using ( :+V;

the diligent Al-Qur’an toiling, delayed understanding, and Ibrahim composition style that follows the divine
unique terminologies the way they are consistently followed during The era of Rasul Muhammad S.A.-W and
the early Muslim community as in Al-Qur’an (Al-Qur’an, 16:103; 26:195), even if they happen to stand for
different superficial meanings in the 7th C. Arabic lexicon and language-arts (Cicek, 2022). The following
Table 1 provides a list of divine terminologies used in the Qur’anic verse (2:164) the reflective meanings of
which are only accessible by (diligent Al-Qur’an toiling, delayed understanding, and Ibrahim composition
style.

The Table 1 list of divine terminologies used in the Qur’anic verse (2:164) Accessible by (Diligent Al-Qur’an
Toiling, Delayed Understanding, and Ibrahim Composition Style
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23 the scripture
s &g3 and He also exposes in its (proper) way
il night (toiling) on the scripture
JES] unstable grounds
Jsf Allah made accessible
G35 its corruption
)5 every type of toiler
ESA the existing state of knowledge and hypotheses
o] day (toiling) on the scripture
NESA] The abstract understanding of the scripture
ShLE elevated layers of divine understanding
A divine guidance
A the proper supplications

Table 1 above provides a list of divine terminologies used in the Qur’anic verse (2:164) accessible
by (the diligent Al-Qur’an toiling, delayed understanding, and Ibrahim composition style methods without
rushing to the harried flat superficial meanings of the 7th-century Arabic lexicon. The principle criteria are
to abide by the principle of delayed diligent understanding of the context, especially when the verses do not
make plausible divine sense by considering the 7th C. Arabic wordlists.

The method of using the (divine lexicon and the frequently used Al-Qur’an unique terminologies) and
the way they are consistently used in Al-Qur’an are more appropriate for engaging the 2:164 above. The use
divine lexicon and the frequently used Al-Qur’an terminologies is essential lest the Al-Qur’an divine sense be
untenable when they are attributed to the superficial meanings of the 7th-century Arabic lexicon. For
instance, Al-Qur’an (2:164) where the term (u=5Y') is applied to mean (the scripture) by all means. The verse
like (2:164) where the term (u=5Y') is used may lose its divine essence if the term (uaﬂ\ is applied to mean
(the Earth) instead of (the scripture) which is the consistent meaning of the term (U=5Y!) throughout the Al-
Qur’an Al-Kareem.

We can consider the instance of Al-Qur’an verse (2:164) in the above discussions as a practical
instance of the proper divine intervention in Nagli reflection on the concealed meanings of the divine lexicon.
Al-Qur’an verse (2:164) applies the consistent divine lexicon and (Millat Ibrahim; [brahim composition style.
The above instances of observing the (divine lexicon and the frequently used Al-Qur'an unique
terminologies) and applying them the way they are consistently used in Al-Qur’an is are irrefutable
evidences for the necessity to respond to the contemporary Ummah need for the true decodes of divine
terminologies that unravel Al-Qur’an concealed provisions. A vast majority of Al-Qur’an verses can hardly
make plausible divine sense when they attributed to the superficial meanings of the 7th-century Arabic
lexicon without prioritizing to follow (Millat Ibrahim; Ibrahim composition style and the diligent inductive
& deductive (tadabbur Al-Qur’an) methods that consistently unravel the concealments the way they were
unraveled during the earliest Islamic era before the emergence of tafsir books and literature.

Divine Intervention in The Cognition of Naqli Signs Cross-Over
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Allah S.W Says:

i by ) s ik o8 s ot g g wlatd g G 3 Y ,wwww 9494

AR shy ghis 33,5 V5 (o1 wislasd L ;fcw/;\; V) £ b iy Saband Y5 244 g 2t G G
(Y17 00) dkl

Allah, there is no deity but He, the Living, the Everlasting. Sleepiness does not apply to Him, and neither
(does) sleep. To Him belongs all that is in (wiusid; the elevated layers of understanding) and in (_/,‘pﬁ\; the

scripture). Who is (claim) that he intervenes with Him except by His permission? He knows what is available
and what is before them, and they acquire no part of His knowledge except with what He willed (i.e., .&).

(4.5 His (;-) that He provided to you (a3 it is capable of -accommodating- the (-i.2J; the elevated layers
of understanding) and (gaﬁ«; the scripture) and controlling access to them does not burden Him in the least.
He is aloof, the prevalent (Al-Qur’an, 2:255).

The signature of the above Qur’anic verse (2:255) ....“ He is aloof, the elevated, the “... together with
the meanings of the divine terminologies that featured in the above verse (2:255) manifest a basic
alternative hypothesis (Ha) that since Allah S.W is aloof, the prevalent, then the pleasure of (£.5; His -..%)

and («,5; His ) does not befit Him. Hence, the true meaning of the terminology (.55 His %) is just like
(«2¢; His _2+) has much to do with the divine intervention in Naqli cognition, in the essence that Allah
provided all human beings with the (£.55; His -.5) as in Surah Sad (38:34), while He (Allah S.W possesses all
the control over (4.5 His -..%) that He provided all human beings. Thus, no one i.e. (angels) (claims) to
intervene with (4.5 His %) that He provided with all human beings except by His permission as referred
to in surah Fussilat (Al-Qur’an, 41:30); (Surah Al-Qadr (Al-Qur’an, 97:4)...

We can consider the above submission about (.5 His -..5) in Al-Qur’an verse (2:255) as discussions

as a practical call for the proper divine intervention in Naqli signs cross-over to attain the concealed
meanings of the divine lexicon of (£.;5; His -..5) and (s His _:,<) because their superficial meanings of the

7th-century Arabic lexicon do not befit Allah’s true eminence.
Divine Intervention in Naqli Knowledge Restoration

The following Qur’anic units of compositions directly expose the true promise of divine knowledge
restoration by the truth revealer (Al-Qur’an, 69:1-3) & 69:11-18), Qur’anic parables on divine knowledge
restoration when Al-Qur’ans surface layer is shaken and split in its way of splitting (Al-Qur’an, 99:1-8),
Qur’anic parables on divine knowledge restoration by the divine pressuring to extract the truth out of the
truthfulness of the Al-Qur’an (Al-Qur’an,103:1-3). The meanings of the selected sample Quranic verses on
Naqli knowledge restoration are easily accessible by using the (diligent al-Qur’an toiling, delayed
understanding, and Ibrahim composition style.
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Allah S.W Sa Says:

(69:1) S5
The truth revealer; (69:1).
(69:2) Bd
What is the truth revealer? (69:2).
(69:3) U1 L A3 g

(253 s5; I swear by He what made you aware of (¥4 s; what is the truth revealer is) (Al-Qur’an, 69:1-3).

Also, Allah S.W Says:
(69:11) &, (3 2T~ sl b G 6

}

(s sb &I €); Verily when the “4J; the divine guidance” (_il; became excessive) (x,d1 3 $U%; We were took the
role of carrying you (all) (x,41 & up on the way of divine guidance) (69:11).
(69:12) sl O51 gaiy 536 250 glasd]

making it - the truth revealer- a reminder for you, so that an attentive ear becomes aware of it (12).

(69:13) E:Lg-\j PR 2;4_5\ L}/ éﬁ‘j \3};
And thus, when a gentle breath is blown into (,;%); the curved instrument-the ear) a single breath, (69:13).

(69:14) 3315 83 S35 Judig o3V &g
And (Judi ;239; the scripture and the compositional units- in it) ({#; curry out the responsibility- of revealing
their contents), (£%; and then they are made explorable), (5~ 5; in a single swift way) (69:14).

(69:15) 15

A

"’"\jﬁ\ Cadg Mj.d
on that time, the great event occurs (69:15).
(69:16) 5215 gy (b HLaZ) Al

And when the (.u2; the abstract understanding) (c3zi5; is sectioned so that it is _at that time- (i»5; raining)
(69:16).

(69:17) G Jag 285 3l ok s sl e
And when (5 = &0d; the angels are executing their - anticipated- assignments; its anticipated promises;
executing the vastness of the elevated layers of understanding) and (;.%; they carry the responsibility of the
(%) of your Lord above them. (i isy 22535 At that time, they are eight - such layers) (69:17).
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(69:18) i3s3 Y 0% iy
On that time (&,%2;%; you are -swiftly- subjected to the judgement), (i1« ;5% £ ¥; no hidable part of you remain
hidden) (Al-Qur’an, 69:11-18).

Also, Allah S.W Says:
99:1) iy [ I 1)
When (233; the scripture, i.e. Al-Qur’ans surface layer) (cJj%; is shaken); (dij; i.e. is split in its own way of
splitting), (99:1). / /
(99:2) BT 25381 sty
and - as a result- (}>3 =s:2%; the scripture, i.e. AlI-Qur’ans surface layer) brings out its heavy load (99:2).
(99:3) & U Sledy J6s
and the (5.3y); divinely guidable man) asks: "What is with it?" (99:3).
©9:4) Bt B3 dsy
At that time, it (’»39); the scripture, i.e. Al-Qur’ans surface layer) shall express its (true) accounts (99:4)
99:5) & =51 35 &L
According to the fact that it is its Lord (d _=3; commanded it to do so) (at that time, but not before) (99:5).

(99:6) ALET 15 BERT £ 50%ag Jsass
On that time (.8 ;a; various groups of people) will come forth (é:if; scattered- each on her/ his own) (131
#5h; to be shown -how-the divine lexicon should be, and -how- erroneously was produced) (99:6).

5

(99:7) 55 s 855 JUiks olasg 20
And -on that day-whosoever (:lzx; toils) an atoms weight of the correct application of Qur’anic lexicon shall
see its (good results), (99:7).

(99:8) 85 B 55 I ook 4y
And -on that day-whosoever (:ixx; toils) an atoms weight of the erogenous application of Qur’anic lexicon
shall see its (bad results) (Al-Qur’an, 99:1-8).

AlSO, Allah S.\W Says:
(103:1 ° /°S -
( ) J ‘j

By the pressuring! -also time of pressuring- to extract the truth out of the truthfulness of the Al-Qur’an
(103:1).
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(103:2) 23 A Sy &

!

Surely, the (wiy); divinely guidable man) is bound for loss, (103'2) 103:2
(103:3) jZalb 13201555 L 1301555 ik all 1sladg 144 2,0 )

except those who believe and (o&tal 1L.z: toil in accordance w1th the divine lexicon) and counsel each other

towards the truth and counsel each other towards the patience; (nor rush and no hurried interpretations of
divine lexicon) (Al-Qur’an, 103:1-3).

DISCUSSION

The divine intervention in Nagqli cognition shackles is activated by the prominent divine promise of
emissaries to protect the scripture.

-

el Gl oL flT G N A o ;;vaifj\fﬂmwmj\‘)n;\‘uu €T3 51 3
B ik b Ex reis fe G HE 5T IR0 WA & pideat 1B 0 i Vs Gp o

.(Al-Qur’an, 13:31) "SLQ@J\

——w

Even if (¢i3; repeated readings) (of the Qur’an give someone the illusion that) (Juli + &5; they caused the
Qur’anic composition units to move), or (}23 « &ski; they caused the scriptures text to be fragmented), or
(34 & 7% they caused the dead to be addressed as intermediaries to corrupt the divine message); Nay! ( &
& 535 to Allah exclusively belongs all commands) (to understand the Qur’an)! Isn’t it time for those who
believe to goncede that, had Allah wished, he would have guided all mankind, collectively? (Isn’t it time to do
$0) (152 240 Jig ¥5; While realizing that those who reject) (32,6 1,4 G 24425 (shall) continue to be hit by a knock
on their head) (i.e. loosing balance and certainty) (< &; because of what they have devised), or (43 #4; to
have (such knock) hit them close) to (:»5; their perception), until the promise of Allah arrives. Indeed, Allah
never fails to accomplish his appointed promise (Al-Qur’an, 13:31).

It is evident throughout the literature that the intervention in Naqli cognition shackles emphasizes
cross-over the Al-Qur’an superficial layer using (Ibrahim composition style) and the frequently used Al-
Qur’an unique terminologies.

Allah S.W Says:
(Al) "5 Vo Gl G O5led G L al-Quran, 18:7)) Y fesl 1t il d &y o581 e u s €

Qur’an, 18:8

We have rendered (‘fﬁ' & &; what is atop the scripture text- of Al-Qur'an) (¢ &;; an adornment against it)

(#5L4; to expose them); (1= 25, who among them seeks the -concealed- insights) (34; in their toiling- on
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the scripture) (Al-Qur’an, 18:7). And indeed (there will come a time when) (o,s4; we will render) (& ;

what is atop of it; i.e. the adornment against it) i.e. the superficial understanding of the scripture text) (13>
i;4; barren like unfertile powdery sand) (Al-Qur’an, 18:7-8).

The two Al-Qur’an verses above (18:7-8) represent the core of divine methodological procedures
adopted in this module; The two verses above (18:7-8) stand for a drastic declaration that along with ( ;v

o) methods and divine linguistic codes application, there should be a great deal of cross-over the Al-Qur’an

superficial layer to ascend to the abstract divine cognitions deposited in the Nagli to terminate the Naqli
cognition shackles and maintain the valid insight of divine message (Al-Dulaimi, 2020).

Historical Naqli Cognition Shackles’ Gaps

Due to the Al-Qur’an (19:97; 33:32-33; 75:16-17), the closest Rasul companions who were favored with the
benedictions of Al-Qur’an linguistic boundaries did not disseminate Al-Qur’an linguistic boundaries and
(Ibrahim composition style). Unfortunately, the supporters of those who rejected to learn Al-Qur’an
linguistic boundaries and (Ibrahim composition style) became too competent in Tafsiir, Asbab Al-Nuzul, and
Hadith fabrications after 50 years after the death of our beloved Rashul S A W. It is very absurd that a
tremendous amount of Islamic heritage was masterminded by (the 7th C. Arabic speakers) mentioned in Al-
Qur’an, (9:97; 49:14; and 48:16) (Boudoukha Masoud, 2016).

The majority of these (the 7th C. Arabic speakers) mentioned in Al-Qur’an, (9:97; 49:14; and 48:16)
embraced Islam very late after the conquest of Mecca right before the death of our beloved Rasul S AW. They
happened to be branded as the Umayyads dynasty. When the Rasul S A W forgave them upon the conquest
of Mecca and treated them with compassion, in response to this magnanimity of the Rasul S A W after his
death the Umayyads massacred the best of Medinan young men in the famous battle of Harrah Genocide
which was managed by Umayyad’s reign in the year 63 A.H. was unimaginable event in the Islamic history.

The year 60 A.H. (679 C.E.) (the 7th C. Arabic speakers) mentioned in Al-Qur’an, (9:97; 49:14; and
48:16) amended the caliphate to become a royal hereditary monarchy and Mu’awiyah ibn Yazid Ibn
Mu’awiyah, the son of Mu’awiyah, of the 7th C. background rose to the throne. In his four years of rulership,
i.e.,, from 60 A.H. to 64 A.H. (683 C.E.), Mu’awiyah Ibn Yazid ibn Mu’awiyah perpetrated numerous tragedies,
the most formidable of which was the blood of (Karbala) event, the slaughter of Husayn bin. 'Ali, the battle
of Harrah in which the sanctity of the mosque of our beloved Rasul S AW in Medina was violated upon which
the invasion of Mecca and violating the House of God (Holy Kaaba) ( Thajeel, (2021).

In the month of Muharram of the year 61 A.H. (680 C.E.), Muawiyah Ibn Yazid Ibn Muawiyah
martyred the members of the family of our beloved Rasul S A W in Karbala in the cruelest and the most
tyrannical way possible and enslaved his family. In Dhul Hajj 63 A.H. (August 683 C.E.), Mu’awiyah Ibn Yazid
ibn Mu’awiyah, together with the extended (the 7th C. Arabic speakers) masterminded the second grand
tragedy of his government; allowed the Syrian army to conduct the Madinah Genocide and transgress over
the lives and properties of the people of Medina and the female members of their families.

It is important to remember that the extended (the 7th C. Arabic speakers) mentioned in Al-Qur’an,
(9:97; 49:14; and 48:16) shifted the Islamic management headquarters from Madinah to Demarcus Syria and
ruled over Islamic affairs including publications of Tafsir and Hadith heritage for over 300 years (Abdul
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Rahim, 2019); (Nadi, 2021). The Ummah today is experiencing a continuous outcry, about the Tafsir Al-
Tabari (300H) which is known as the first full Tafsir collection that was produced approximately 3 centuries
after the death of our beloved Rashul (S A W) plus other scattered fragments of tafsir existed in different 3rd
C. Muslim communities. Such Islamic publications larked the systematic use of Naqli linguistic boundaries
and (Ibrahim composition style); they were either based on the 7th C. Arabic wordlists, opinions of selected
people they assumed to be qualified, or they were based on importing from the corrupted versions of older
scriptures including the corrupted versions of Torah and the Gospel! Thus, this is where the Naqli cognition
shackles tragedy was planted to affect the subsequent Ummah generations!

Such historical tragedies continue to trigger the entire Ummah to arouse sensitive questions about
the quality, validity, reliability, and authenticity of the earliest tafsir and hadith corpus, knowing that Al-
Qur’an, (9:97; 49:14; and 48:16) discredited (the 7th C. Arabic speakers for being the worst rejectors, worst
hypocritical, too competent -in the wrong style to accept the evidence for the Al-Qur’an linguistic boundaries
of what Allah made accessible upon His Messenger (Makawi, Ibrahim, 2015). The Ummah may need to know
where Al-Tabari (300H) got the primary references for the famous Tafsir Al-Tabari. Who reviewed and
approved the Tafsir Al-Tabari content, methods, and language before publication? Where is the original
Tafsir Al-Tabari book? and is there any evidence to prove that Al-Tabari is true author Tafsir Al-Tabari?...
Such sensitive questions have become rampant especially in this era of human awareness when the universe
has nothing to hide!

FINDINGS

In the contemporary era of human awareness, the Ummah is at risk of deprivation from certain levels of
divine cognition shackles that Banu Umayyah initiated right 50 years after the Waffat of our beloved Rasul
S.A.W. Such cognition shackles have been affecting the Majoty Ummah for nearly 1300 years since Banu
Umayyah had influenced their leaders’ Aqli and worldview. They also influenced the Ummah Naqli cognition
to perceive the Nagli due to their 7th C. Arabic wordlists, opinions of selected people they assumed to be
qualified, or by importing from the corrupted versions of older scriptures including the corrupted versions
of Torah and the Gospel! Instead of using the divine linguistic boundaries and (Ibrahim composition style!
Thus, this is where the Nagli cognition shackles tragedy was planted to affect the subsequent Ummah
generations! However, the findings show that proper use of Naqli terminologies and lexicon eradicates all
Nagqli cognition shackles and rescues the original meanings of the Naqgli scripture.

The findings also show that Allah's emissaries by Allah's permission, intervene in human cognition
(core); the imperceptible drives either consciously or unconsciously; during moments of stupor (daze) to

preen the knowledge acquired by humans from time to time.

The findings further show that the selected angels execute Nagli intervention in divine cognition
shackles according to human cognition levels, needs, and abilities.

Finally, the findings imply that it is natural to have some parts of the Qur’an that we do not yet
understand, but it does not mean that we will never understand them. Allah will reveal their insights to

Ummabh at the right time.

Allah S.W Says:
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“0 you who Believed, do not ask about things that if they are exposed to you, (5.5 would damage your
understanding); but if you ask about them (14 Ji2; when the Qur'an is being accessible), (and) they are
exposed to you, (& & Us; then, Allah pardoned it; (they are no longer harmful to your understanding) Allah
is the best provider of Forgiveness, mercy”. (5:101).

The concealed insights underlying Naqli methods are systematically applicable with the
methodology of (074 ;x ;0740 .5) to seek the truth about the Naqgli methods’ application for Ummah. Thus,

the philosophy of “Tabula Rasa”, which is also known as the “Blank Slate” by Locke (1689- 1996) reminds
the current researchers about the necessity of emptying the cups (Minds) and dropping all fables and
(<t~y); Israiiliyyaats) before receiving a fresh Divine refill of Nagli provisions directly from Al-Qur’an and

authentic narrations of Purified Al-Sunnah Al-Shareefah of our beloved Rasul Muhammad S.A.W. Holding in
minds that the Naqli methods in question for Ummah are based on divine reflection that governs the nature
of the selected Naqli methods application and moderation to the circumstances of pleasure and pain along
with (Fitrah) of divine courage to continue living (physically and spiritually), justice and doing what'’s right,
and wisdom and proper understanding of the scripture (Rosyanti, Hadi, Tanra, Islam, Hatta, Hadju, Idrus, &
Ibrahim, 2018).

CONCLUSION

This research analyzed the realities of Nagli's intervention in the boundaries of cognition shackles. Every
human being is at risk of a certain level of either the visible or invisible cognition shackles that tend to
influence human Aqgli and worldview levels and Nagli that moderate the levels of cognition connections with
the divine including cognition shackles influencing Iman theoretical cognition and practical developments
relating to perceiving Naqli lexicon, Nagli cross-over, and the cognition integration of Nagli - Aqli, in form of
practicing (&+21) aspects of spiritual silence. The InAQ Methods were employed in the current study.

The InAQ approaches encompass Naqli and Aqli insight aspects (Yasar, 2022). Whereby the
methodological aspects of Naqgli comprise (27,2 7v) using 1. Observing of (Qur’anic markings). 2. Following

organic (elaboration deposited by Allah S.W) in Al-Qur’an. 3. Using the Intellectual deduction (divarication)
resulting from (cross-over. 4. the delayed diligent observation using the divine lexicon.5. Al-Qur’an nested
interpretation. 6. The spirit of certainty, relevancy, and intentionality of all Al-Qur’an-related patterns,
including orthographic variations; and 7. Abiding by principles of using (Ibrahim composition style) and the
frequently used Al-Qur’an unique terminologies) the way they are consistently used in Al-Qur’an itself (Al-
Qur’an, 16:103; 26:195), even if they happen to stand for different meanings in the 7th C. Arabic lexicon and
language-arts.

The findings show that the proper use of Naqli terminologies, lexicon, and (Qur’anic stories and

parables) eradicate Nagli cognition shackles. They also show that, by Allah’s permission, intervenes in
human cognition (core); the imperceptible drives either consciously or unconsciously; during moments of
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stupor (daze) and during (c..; receiving divine guidance of Al-Qur’an (78:9) that preens the knowledge

acquired by a human from time-to-time. The findings further show that the selected angels execute Naqli's
intervention in divine cognition shackles according to human respective cognition levels, needs, and abilities.
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